
Columbia Plateau Module 

Part 1 
Readings:  Larry Cebula, Plateau Indians, ch. 1 

Lecture/discussion: introduction to Columbia Plateau peoples; early contact with traders,    
 missionaries, & settlers  

Examine how the Whitman story has been interpreted over time & indigenize our understanding  

Part 2 
Readings:  Alexandra Harmon, Power of Promises, ch. 5 & 6 

Documents: 1855 Treaty Council minutes (selections) 
         1855 Treaty Umatilla, Walla Walla, Cayuse 

Assignment 1: students analyze Treaty council minutes/class discussion  
• Who are the stakeholders?  
• What do Native representatives seem to consider important/focus on?  

• What kind of language/rhetoric is being used? 
• What are Native representatives asking for? 
• What seems to be their understanding of the treaty/treaty process? 
• What are the government’s/Stephens’ goals? 
• What kind of language/rhetoric do government officials use, what are the intentions?  
• Importance/impact/influence of interpreters?  
• Based on the minutes, what is your understanding of what the final agreement was? 

Assignment 2: students analyze the Treaty document/discussion  
• Language/rhetoric  
• Terms of the Treaty? 
• How does it compare to your understanding from the Treaty minutes? 
• Who ceded what? 

Part 3 
Discussion/lecture: impact of Treaty on Columbia Plateau life  

Readings: The Isaac I. Stevens and Joel Palmer Treaties, 1855-2005, Special Issue, Oregon   
  Historical Quarterly 106, no. 3 (Fall 2005). 
      Fisher, Andrew H. "They Mean To Be Indian Always: The Origin of Columbia River   
  Indian Identity, 1860-1885." Western Historical Quarterly 32, no. 4 (Winter   
  2001): 468-492. 



Mapping diminishing reservation:  http://gis.ctuir.org/standard-maps/ 
• Consequences of creating Confederations on the reservations? 
• Impact on life ways, seasonal rounds, importance of place? 
• Porous nature of reservation boundaries (fishing/hunting/gathering rights) 

Part 4 
Groups explore different consequences of the Treaty and continuing policy & lead discussions on 
their topics (with suggested starting resources) 

• Reservation diminishment 
• http://data1.ctuir.org/GISInternet/maps/download/tribal_lands_11x17.pdf 
• https://trailtribes.org/umatilla/shrinking-reservation.htm 

• Allotment, fractionation 
• Shoemaker, Jessica A., Like Snow in the Spring Time: Allotment, Fractionation, and the 

Indian Land Tenure Problem (January 1, 2003). Wisconsin Law Review, Vol. 2003, No. 
4, 2003. Available at SSRN: https://ssrn.com/abstract=2430811 

• Dawes Act https://www.ourdocuments.gov/doc.php?
flash=false&doc=50&page=transcript 

• Land buyback http://ctuir.org/tribal-services/economic-community-development/land-
management/land-buy-back/questions-answers 

• Dams & salmon restoration  
• Elizabeth Woody, Seven Hands, Seven Hearts, 63-68 
• Katherine Barber, Death of Cello Falls, ch. 3, 5 & 6 
• Congressional testimony https://hdl.handle.net/2027/uc1.b3637360  

• Yakima statement (311-321) https://hdl.handle.net/2027/uc1.b3637360?
urlappend=%3Bseq=1121 

• CTUIR & Warm Springs (374-397) https://hdl.handle.net/2027/uc1.b3637360?
urlappend=%3Bseq=1184 

• Yakima resolution (845) https://hdl.handle.net/2027/uc1.b3637360?
urlappend=%3Bseq=1655 

• Columbia River Inter-Tribal Fish Commission http://www.critfc.org 

• Indian Claims Commission  
• Alexandra Harmon, Power of Promises, ch. 8 

• Fishing/hunting rights  
• Alexandra Harmon, Power of Promises, ch. 7 
• Woods, Fronda. "Who's in Charge of Fishing?" Oregon Historical Quarterly 106, no. 3 

(2005): 412-41. http://www.jstor.org/stable/20615559. 
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• 1938 newspaper article about hunting rights https://oregonhistoryproject.org/articles/
historical-records/indian-hunting-rights/#.WzQgT4plBvI 

• overview of Boldt decision http://www.historylink.org/File/5282 
• Boldt decision https://wdfw.wa.gov/fishing/salmon/

BoldtDecision8.5x11layoutforweb.pdf 

Part 4 
Discussion of current, and ongoing, Columbia Plateau nations, cultures, and issues 
• language survival/revitalization 
• First Foods, health 
• economy 
• current political boundaries
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Selections from 1855 Treaty Council

A true copy of the Record of the official proceedings at the Council in the Walla Walla Valley, held 
jointly by Isaac I. Stevens Gov. & Supt. W. T. and Joel Palmer Supt. Indian Affairs O. T on the part of 
the United States with the Tribes of Indians named in the Treaties made at that Council June 9th and 
11th 1855

Present--Indians common to both Territories, Oregon and Washington, viz. Nes Perces, Cayuse and 
Walla Wallas. Tribes in Oregon from the western boundary of the Snake Tribe to the Cascades of the 
Columbia. Tribes in Washington from the Bitter Root to the Cascades, except the Spokanes, Couer 
d’alenes, Colvilles and Pend D’Oreilles.

The proceedings to be carefully recorded for the Tribes common to the two Territories seperately by the 
Secty of Gov. Stevens and the Secty of Gen’l Palmer.

The two records to be carefully compared and certified jointly by the commissioners.

OFFICERS OF THE JOINT TREATY
Gov. Stevens; Gen’l Palmer - Commissioners
James Doty Sect’y for Washington Territory
Wm. McCoy " " Oregon "
H. A. Crosbie Commissary for Washington Territory
C. Olney " " Oregon "
Agent R. F. Lansdale, in charge of Washington Nes Perses, Cayuses and Walla Wallas
Agent R. R. Thompson, in charge of Oregon Nes Perses, Cayuses and Walla Wallas.
Wm. Craig Interpreter, Washington Territory
N. Raymond " " "
Leaufoher interpreter, Oregon Territory
John Flette " " " " "

PROCEEDINGS AT THE COUNCIL HELD AT CAMP STEVENS 
WALLA WALLA VALLEY, ON THE 29TH DAY OF MAY 1855

Gov. Stevens, Superintendent of Indian Affairs in Washington Territory, and Gen’l Joel palmer, 
Superintendent of Indian Affairs in Oregon Territory, with the following named cheifs, delegates and 
head men present at the Council, and representing their respective tribes and bands of Indians as below 
stated.

For the Nes Perses: Lawyer, Joseph, U-u-sune-mal-e-can, James, Timothy, Red Wolfe, Spotted Eagle, 
Three Feathers, Jason, Jacobs, Cow-pook, Is-coh-tim, Kay-kay-map, Tu-per-lan-its-a-kum, Billy, Toh-
ton-mol-e-wot, The Snipe, Bold Eagle, and others.

For the Cayuses: The Young Cheif, Steachus, Camaspilo, and others.

For the Walla Wallas: Pee-o-pee-mox-a-mox

For the Yakamas: Cam-i-ah-kun, Ow-hi, Skloom, Kow-was-say-ic, Si-ry-was, Skin-pah.



For the Palouses: Kah-lat-toose

For the Spokanes: Gerry

On May 29th, at 2:02 p.m. the Council opened. Present; the commissioners, officers of Treaties, the 
Indian agents, and some fifty citizens.

Besides the Indian cheifs already mentioned and some others, about 1800 Indians, Nes Perses, Cayuses, 
Walla Wallas, Yakamas, Dalles Indians and others on the Columbia above were assembled.

After the pipe had been smoked sometime, Gov. Stevens said:

"My Children: Before entering upon the council we must have good and faithful interpreters. We want 
men who will state truly and exactly all that is said; we want men that you know to be good men; men 
that you can trust; we want no others.

We propose as interpreters for the Nes Perses, William Craig, this man, (pointing to Mr. Craig) who has 
longer lived with you, also McDauphin and Delaware Jim.

For the Cayuses Mr. Pembrom and Mr. Olney.

For the Walla Wallas and Yakamas, John Whitford.

Thus for each language we propose to have two and three interpreters. Now I ask you, do you want 
others added to the number? Are you satisfied with these men? If you have any others you wish to 
propose, speak out, for we wish you to be satisfied.

Stachus, a Cayuse said: We know of no others whom we would wish. There may be some words hard for 
them to make us understand, but we think the arrangement good as it is.

Gov. Stevens said: When you cannot understand what we say to you, stop us and we will repeat it.

Each interpreter will now be sworn to be a faithful interpreter.

Gov. Stevens then administered to the interpreters the following oath.

You solemly swear in the presence of almighty God, that you will well and truly interpret to the best of 
your ability what may be said by the Commissioners for the United States holding this council on the 
one part; and the cheifs and head men of the tribes and bands of Indians here present on the other part. 
So help you God.

Gov. Stevens then said: My children, the interpreters have each taken a solemn oath on the presence of 
Almighty God, to be true and faithful interpreters. I will now read the form of the oath. (and it was read 
as above).

Gov. Stevens continued: My children; I have much to say to you; my brother here Gen’l Palmer will 
have much to say to you. We want you to listen and be comfortable at the same time. We want clear 



skies, we want the ground to be dry. We will meet tomorrow with a clear sun and the day before us. 
Then we will open the whole subject, and will see if our hearts and your hearts will not come together.

We have met as friends today, tomorrow we will meet as friends and then enter upon our business. I 
therefore adjourn the council till 10 o’clock a.m. tomorrow. The weather is rainy and bad, tomorrow we 
hope the skies will be clear and you will all be able to be present. Should it rain tomorrow we will meet 
when it clears up.

Timothy, a Nes Perses cheif acted as crier for his nation and he will also record in their language the full 
proceedings each day of the council and this will be preserved among the archives of the nation and 
handed down to future generations.

May 30th, Wednesday.
At 1 o’clock P.M. the Indians began to assemble and at 1 3/4 P.M. the Council opened. Present same as 
yesterday.

Gen’l Palmer Said, My friends. I am glad to see so may of you here today. Yesterday the council was 
organized and Interpreters sworn to repeat to you what we say. To day my brother in Council will speak 
to you the great desire that our Chief has to promote your good.

I know that our Great Chief has a good heart. I know that my brother Gov. Stevens has a good heart, that 
they both desire to do and act for your good. I hope then you have come here with good hearts to listen 
to what he has to say. We both come here to talk to you as men and not as boys; we throw behind us 
everything that is bad, and come to you with one heart: we hope you have done the same: You are men 
able to judge between good and bad: and when my brother speaks to you, you can judge whether it be 
good or bad.

For the present I am done, and my brother will speak to you.

Gov. Stevens Said. My Children: The sky is clear, the ground is dry, my heart is glad to day. Our hearts 
are glad. You are men: You have families: You have the means to live.

You have all of you been friends to me and mine; Two years since I came along you; Two years only 
have I know you; I came from the great waters beyond the mountains, across the mountains, and you 
have all been friends to me.

What was the importance/influence of the interpreters?


How would the multiple languages and interpreters have impacted the pace of the council?



The Nes Perses. Lawyer fed my men driven out of the mountains by the snow: the Cayuses and Walla 
Wallas received my men kindly; Pee-o-pee-mox-a-mox saw us in his country and gave us guides: the 
young cheif and his people had nothing but smiles and kindness for us; and yesterday Cam-i-ah-kun 
showed me a paper from Capt. McClelland saying that he furnished guides and welcomed them on their 
way.

I met you in the trail, I saw your people in the Buffalo country: I met your people on the road to the 
Buffalo country: My heart said peace in the Buffalo country, peace here; peace is here now: peace 
between yourselves, peace between us. So for your kindness to me I am your friend, and I came from the 
Great Father to be your friend.

The interpreters yesterday took a solemn oath to speak truly. I took a solemn oath and my brother took a 
solemn oath to be your friends.

The Great Father has learned much of you. He first learned of you from Lewis & Clarke; Pee-o-pee-
mox-a-mox remembers Lewis & Clarke, the Lawyer does: they came through your country finding 
friends and meeting no enemies.

I went back to the Great Father last year to say that you had been good, you had been kind, he must do 
something for you. My brother wrote to the Great Father in like manner.

He told the Great Father, these men have farms; the Great Father said I want them to have more and 
larger farms; I told him you had cattle and horses; he answered that he wanted your horses and cattle to 
increase: I told him some of your grown people could read and write: He answered, I want all the grown 
people and all the children to learn to read and write; I told him that some of you were handy at trades; 
he answered, that he desired to give all who choose the means to learn those trades;

Why did the Great Father answer in this way? Why did he send my brother and myself here this day, to 
say this to you? Because you are his children; his red children are as dear to him as his white children; 
his red children are men, they have hearts, they have sense; they feel kindness, they resent injury: we 
want kindness on the one side and kindness on the other: We want no injuries to resent.

The Great Father has been for many years caring for his red children across the mountains; there 
(pointing East) many treaties have been made. Many councils have been held; and there it had been 
found that with farms and with schools and with shops and with laws the red man could be protected.

Why do I say laws? What has made trouble between the white man and the red man? Did Lewis and 
Clark make trouble? they came from the Great Father; did I and mine make trouble? No! but the trouble 
had been made generally by bad white men and the Great Father knows it, hence laws.

The Great Father therefore desires to make arrangements so you can be protected from these bad white 
men, and so they can be punished for their misdeeds; and the Great Father expects you will treat his 
white children as he will make a law they shall treat you. We are now in council to see if we can arrange 
the terms which will carry this into effect.

What kind of relationship is Stevens trying to establish with the tribes present at the council?



Let us go back to old times across the mountains and see what was there done: the red man received the 
white man gladly; but after a while difficulties arose; the blood of the red man was spilled and the blood 
of the white man; there was cold; there was hunger; there was death. But a man came, William Penn, 
and said I will see if my white children and my red children cannot be friends, and they were friends: 
Wm Penn and the Indians came together as we now come together; they made a Treaty; there was peace; 
and no white mans blood and no red mans blood had been shed, and there has been peace to this day; 
this was in olden times.

Oh! these people said we too will make treaties; we too will live in peace. They tried various plans, a 
plan that worked well when there were but few whites, did not work well when there were many. It was 
found that when the white man and the red man lived together on the same ground, the white man got 
the advantages and the red man passed away.

The Great Fathers name at that time was Andrew Jackson: he said I will take the red man across a great 
river into a fine country where I can take care of them; they have been there twenty years; they have 
their government, they have their schools, they have their own laws; their Cheif John Ross knows as 
much as my brother or myself and a great deal more; he is what you call a Lawyer: he is an Indian, a 
Cherokee. When he goes to see the Great Father, the President, he sits with him at table as you sit with 
us at table.

Before you met my brother and myself in council, you have your own council; and the Great Father 
when he acts has his council also, he has his cheifs.

When I saw the Great Father he called his cheifs together, and had a council about you. He has two 
cheifs who have the care of the red men, their names are Gen’l Orr and Robert Johnson, I want you to 
remember them. Robert Johnson lives near John Ross; they both told me that what had been done for 
John Ross should be done for you, and more, as I will tell you.

As we grow older we learn more and grow wiser; so of the Great Father and his cheifs; they did much 
for John Ross and his people twenty years ago; they have learned much since and know better what to 
do; they find one thing however the same now as then.

They gave John Ross and his people a tract of land into which no white man could go without their 
consent; they sent them an agent, they had schools, they had mills, they had shops, they had teachers, 
they had farmers, they had doctors. I repeat again no white man could go there unless the red man 
consented to it.

North of that tract of land the whites are going in but they cannot enter it; South of that tract of land the 
whites are going in but they cannot enter it; that tract of land is the Indians home; his home and the 
home of his children.

There are other tracts of land East of the mountains set apart for the red mans home; for there are many 
tribes. Those tracts the white man cannot enter without the consent of the red man. On all these tracts the 
red man has schools and farms and mills: they have teachers and physicians and an agent.

Now listen carefully: On these tracts the land was all in common: there were one or more larger fields 
for the tribes but no man had his special field: the Great Father and his cheifs now think that is not good: 
the Great Father said, the white man has his farm, his cattle and his horses; the red man shall have his 



farm his cattle and his horses; the Great Father says that when on that tract of land an Indian has his 
field, that field should be his.

This brings us now to the question. What shall we do at this council? We want you and ourselves to 
agree upon tracts of land where you will live; in these tracts of land we want each man who will work to 
have his own land, his own horses, his own cattle, and his own home for himself and his children.
On each tract we want an agent to live who shall be your brother, and who shall protect you from bad 
white men. I shall speak more of this subject by and by.

On each tract we wish to have one or more schools: we want on each tract one or more blacksmiths. one 
or more carpenters; one or more farmers: we want you and your children to learn to make ploughs, to 
learn to make wagons, and every thing which you need in your house. We want your women and your 
daughters to spin, and weave and to make clothes. We want to do this for a certain number of years.

Then you the men will be farmers and mechanics, or you will be doctors and lawyers like white men; 
your women and your daughters will then teach their children, those who come after them to spin, to 
weave, to knit, to sew, and all the work of the house and lodges, you will have your own teachers, your 
own farmers, blacksmiths, wheelwrights and mechanics: besides this we want on each tract a saw mill 
and a grist mill.

Now we want you to agree with us to such a state of things; You to have your tract with all these things; 
the rest to be the Great Father’s for his white children.

Besides all these things, these shops, these mills and these schools which I have mentioned; we must pay 
you for the land which you give to the Great Father; these schools and mills and shops, are only a 
portion of payment. We want besides to agree with you for a fair sum to be given for your lands, to be 
paid through a term of years as are your schools and your shops.

Now these payments are something you will have to think much about. Whatever is done is done with 
your free consent; I have more to say about these payments, about the agent, and about your doing 
better, as I think you will if we can agree.

I am tired of speaking; you are tired of listening. I will speak tomorrow.
 
May 31st. Thursday.
The Indians assembled at 11 1/2 A.M. and at 12 M. the council commenced.

Why do you think Stevens used these particular examples?  What was he trying to achieve?



Gov. Stevens Said, My children. I said to you yesterday we want you to agree to live on tracts of land, 
which shall be your own and your childrens; we want you to sell the land you do not need to your Great 
Father; we want you to agree with us upon the payments for these lands; we want you to have schools 
and mills and shops and farms; we want you to have teachers and millwrights and farmers and artisans; 
we want your people to learn to read and write; your men and boys to be farmers or millwrights or 
mechanics, or to be of some profession as a lawyer or a doctor. We want your wives and daughters to 
learn to spin and to weave and to make clothes and all the labor of the house; this for a number of years 
as we may agree.

I said yesterday this would only be a part of the payment. We want also for a certain number of years to 
furnish you with some clothing, clothing for your men, your women and your children.

I will mention only some of the principal articles; there will be blankets and cloth for leggings, clothes 
made, shirts and other articles for the men and boys; there will also be blankets and shawls and calicos 
and shirting and other articles for the women and girls. The particular articles however will be agreed 
upon between yourselves each year; you may want certain articles one year, and different articles the 
next.

Besides clothing we would wish to furnish you with tools and implements for the shops; for the 
blacksmith; for the wheelwright, for the tin-smith and such other tools as you might need; we also want 
to provide you with tools for your farms, with ploughs and hoes and shovels and when you get further 
advanced with reapers and all the implements the white man has; we want in your houses plates and 
cups and brass and tin kettles; frying pans to cook your meat and bake ovens to bake your bread, like 
white people.

I have told you about the mill to grind wheat and corn, and about the mill to saw boards and lumber, and 
that we should employ carpenters in your service.

We want you by and by to live in houses and we shall furnish you with a mill to saw lumber, and with 
carpenters, and your own people by and by will become carpenters and then you will have houses; all 
this for a term of years. Then we hope that all you people, every family will have its farm, its cattle, its 
horses, and I trust, its sheep; then I said you will have your own teachers and your own schools; you will 
have your own smiths, your own wheelwrights, your own carpenters, your own physicians and lawyers 
and other learned men.

I told you of John Ross. As your fathers and your friends we think this will be good for you.

In thinking over the matter we want you to bear in mind what you have seen and what you know. That 
venerable old man Jim recollects when he first saw a house in this country; you all of you recollect when 
you first saw cattle, now you count your horses and your cattle by thousands.

The horse carries you wither you wish to go, yourself, your wife, your children; and your packs, and he 
works in your fields; your cattle now furnish you with a portion of your food; your cows furnish you 
with milk and you already know how to make butter; we trust you will make butter and cheese, and that 
your women will all have churns. Formerly you raised no wheat, no potatoes. Now you have both grain 
and vegetables. Is not this a great change? A change which you all have seen? Has it not been for your 
good?



Let us look at it now in a different way. My brother said yesterday he would have much to say today.

We do not want you to agree not to get roots and berries, and not to go off to the Buffalo; we want you 
to have your roots and to get your berries, and to kill your game; we want you if you wish to mount your 
horses and go to the Buffalo plains, and we want more; we want you to have peace there. What has 
disturbed you on these plains? The Blackfeet tribe of Indians who stole your horses and murdered your 
grown people and your children; we want that to cease forever.

The Blackfeet are not all bad people; they have some good cheifs among them and some good men; a 
part of them promised me two years ago not to make war upon you, and those have kept their promise; I 
could not see all, and those I could not see have since given trouble. But I left with them a man who 
spent a whole year with them; a man whom you have seen here; a man who writes at that table. He 
traveled all trough their country, sometimes alone sometimes with two or three men; he saw them all, he 
talked to them about you, and they promised to meet you in council this year and make peace with you, 
to murder no longer your people, to steal no longer your horses.

I have spoken of an agent, I will speak more. If we agree at the council to have many things to do for 
you; the agent will live with you and see that it is done; if you think we have not done our part, go to the 
agent and tell him so, and he will see that we do it. If we think you have not done your part the agent 
will go to the cheifs and say so frankly and arrange it with them; he will be your elder brother, and will 
see that you are not wronged, and that the bargain is carried out.

I have much more in my heart to say but not now, there will be time enough by and by; my brother 
Gen’l Palmer has to speak, he is your friend as I am but he has known you longer, and he can speak to 
you better than myself; he feels for you and you will find that every word which he says comes from a 
desire to serve you.

If you wish to hear him now he is ready to speak.

Gen’l Palmer Said. My friends, I do not wish to tire your patience too long, I have something to say to 
you, if you will listen a little longer I will speak.

My brother here speaks truly, when he says I desire to speak and act for your good.

Summarize Stevens’ offer.



In order to explain more fully the course pursued by the government towards the Indians on the other 
side of the mountains I will tell you of it; my brother here has reference to that subject and I may 
perhaps have to repeat his words.

He has told you something about our first settlements among the Indians over the mountains; those 
settlements were made over three hundred and sixty years ago. First came a cheif with several of his 
brethren in three ships across the ocean, they found many Indians in that country who received them 
kindly, they gave to them food and received in return beads and various trinkets; that cheif after 
traveling over a great extent of country and visiting many vilages left a part of his people and returned 
home.

After having been absent some time he returned with many others, upon arriving at the point where he 
had left his children none could be found. After the Cheif left, these people began to quarrel among 
themselves and with the Indians.

There were many causes for this; a portion of the Indians whose hearts were not good, stole the property 
belonging to these people; the whites retaliated by whipping and ill treating them. That was the first 
offense on the part of the Indians; the whites had long been without women and they often took forcibly 
the women of the Indians; this induced them on their part to retaliate; these difficulties continued from 
bad to worse until finally there was war; our people were but few, the Indians many; our people were all 
killed; there were also many Indians killed. Upon seeing our Cheif return with his vessel and other 
vessels and so many people they fled; they knew they had done wrong as well as the whites, and they 
expected they would be punished for it; this time our cheifs brot’ with them their women and children 
and cattle and horses, and tools to work with.

The Indians seeing they were not interfering with them returned and for a while they lived together in 
peace; but they lived indiscriminately together, a white man here and an Indian there; but they could not 
long live this; their customs and mode of life was different, they did not understand each other; they 
continued a number of years with little difficulties occurring, occasionally killing one another until it 
finally broke out with another war; peace would sometimes be made and last for a little time, but finally 
they would get foolish and their hearts would get bad; as it is said in this country sometimes; in this part 
of the country by the young men they are few and we are many let us wipe them out.

They finally made war, a council was held, speeches and harangues were made and they declared war, a 
few white men were killed and many Indians were killed; there were more Indians killed than white men 
because we had better arms and know how to make them. This war continued some time but finally they 
had peace; the whites brought with them and made after they arrived here whiskey; this the Indians were 
very fond of and like all other persons after drinking it were foolish; they quarreled among themselves 
and killed each other and some whites in their drunken frolics; our cheif saw this condition and desired 
to do them good; he saw that the Indians and the white man could not live peaceably together: he called 
the Indians together in council; he proposed as we propose in this council, to purchase their country and 
select a place for them to live; he proposed to have a district of country set aside for the Indians to live in 
that no white man should live there; but the Indians said No! why should we leave the bones of our 
fathers and go to a strange land; we have plenty of elk, deer, bear, berries, and roots; we like you let us 
live together, we don’t want to cultivate the soil you are welcome to occupy it; they were told that the 
wild game, the roots and the berries would not last always; they said they were a great and numerous 
people, they knew what was best for them and did not want our counsel; they quit talking, the whites 



went to their houses and Indians to their lodges; our people continued coming; every year vessels came 
until our people got as numerous as the leaves on the trees.

It was but a few years before their game was all killed off; for the white man killed the game as well as 
the Indians; the Indians had no food in his lodges, the women and children were hungry; at last they 
commenced stealing our peoples property and plundering their houses; our people were forced to 
retaliate by whipping and shooting some of them. The Indians again sent messengers to the surrounding 
tribes to call them to make war; they resolved in council to exterminate the whites, kill them off; they 
commenced by burning houses, murdering women and children, and killed a good many of our people; 
finally our warriors were collected and they had war; they did not understand our mode of warfare and 
thousands of Indians were killed and but a few of our people were killed in the battles. This continued 
for a long time and the tribes finally concluded they had been acting foolish, and that they would receive 
the talk of our cheif.

Those that were left finally agreed to meet our cheif in council; they did so and there was peace. In that 
council it was agreed by the Indians that they would reside on a certain district, set aside for them certain 
limits, certain bounds; they agreed in that council to live in peace with the whites, and to commit no 
depredations on them, and to live at peace with other tribes; our cheif agreed that we would build them 
mills, black smith shops, carpenters shops and supply them with all necessary fixtures.
Our cheif directed his agents to build those mills and school houses and shops, and he employed 
teachers and smiths and millers and sent them among them. They supplied them with cattle and horses 
and oxen and ploughs and waggons and every variety of farming tools.

These Indians then began to see that they had acted very foolish, and that when they supposed they 
knew enough for them and did not want any of our counsel, they knew nothing, they were as blind men; 
they have since been learning and continued to learn and prosper, and are now a great happy and good 
people; there were a few tribes who refused to go into that council, who refused to treat. What was the 
condition of that people? Those who thought themselves very wise and refused to take the advice of the 
white people those who continued to make war upon our people? Their game was all killed, they had 
nothing to eat, they fled to the mountains then they continued to live but a few years of miserable 
existence, until they were finally overtaken by more powerful tribes and all killed. There were other 
tribes in other districts of country, who heeded the advice of the cheif and were set aside in districts of 
country belonging to themselves.

In all cases where they have entered into a treaty and agreed to reside upon tracts set apart for them our 
cheif has aided them. All who have settled upon these tracts have not done well, for are lazy and have 
foolishly thrown away what has been paid them.

But you as a people know how to appreciate these advantages and would not throw them away; all 
experience we have had with Indians these Three hundred and sixty years shows us that the white man 
and the red man cannot live happily together; although we may live near together there should be a line 
of distinction drawn so that the Indians may know where his land is and the white man where his land is; 
you are all able to judge for yourselves by the constant difficulties that are occuring here among you, 
between the whites and the Indians.

We have some people whose hearts are bad, who violate our laws; we have men who are afraid to live in 
the settlements, they seek opportunities to go among people at a distance, among the Indians; as an 
evidence of that I need only refer to matters that have transpired within the past four weeks in your own 



country; a few men had formed a plot by which they were to get your horses: their plan was this: part of 
those men went over into your bands and if they found any horse branded took a description of it, wrote 
it down in a book; when they had visited all your bands and got the description they would go away. 
Sometime after they would take their book and give one of their party a description of these horses and 
an order to get them; when they gather up all these horses they will drive them off to the Grande Ronde 
or some place in the Blue Mountains; they contemplate when they had got the stray horses coming back 
and driving all your horses to Salt Lake; but a short time ago Mr. Thompson came up and learned the 
trick: he went below and took out a warrant for them and these soldiers came up to try to arrest them.

It is these men I am told who would rob you of your property, who are giving you advice not to treat 
with us; whose counsels do you prefer to take? These men who would rob you, or ours who come to 
befriend you? These men who came here are strangers to you with smooth tongues, they care nothing 
about the truth. I don’t mean to say that all who come among you are bad men; I am afraid there are a 
few of these young men who come to live among you and wish to get your women, not because they 
desire your women but because they want your horses; they will come and remain among you a few 
years, get a woman and raise children, but when they get a band of horses around them, they will be off 
and leave the women and children without anything; I have been told that one of these men has been in 
your camp since we have been holding this council, advising you to have nothing to do with us; these 
men you cannot tell always who they are, but all such men need watching; you will now be able to judge 
who are your friends, such men, or myself and my brother who have come here to act for your good.

We have been talking a good while and you have been listening. You are tired sitting. I have more to say 
to you but I will leave it till tomorrow and say no more at present.

June 2nd. Saturday.
The Indians began to collect at 11 1/2 A.M. Some delay was occasioned by the non appearance of Cam-
i-ah-kun and Ow-hi. But at 12 M. all the cheifs being present the council opened.

Gen’l Palmer Said. My friends, we have met here today to continue the talk; I shall try and speak so that 
you may understand me.

I have said that the white man and the Indians could not long live together in peace, a few may do so, 
but where there are many we cannot do it. If your Cheifs are unable to restrain your people where there 
are but few, how can our Cheif prevent his people from doing wrong when they are so many and 
scattered over so large an extent of country.

What is the purpose of Palmer’s statement and the timing of it?



It is but fifty years since the first white man came among you, those were Lewis and Clark who came 
down the Big River - the Columbia. Next came Mr. Hunt and his party, then came the Hudson Bay Co. 
who were traders. Next came missionaries; these were followed by emegrants with waggons across the 
plains; and now we have a good many settlers in the country below you.

If there were no other whites coming into the country we might get along in peace; You may ask, why do 
they come? Can you stop the waters of the Columbia river from flowing on its course? Can you prevent 
the wind from blowing? Can you prevent the rain from falling? Can you prevent the whites from 
coming? You are answered No! Like the grasshoppers on the plains; some years there will be more come 
than others, you cannot stop them. Our cheif cannot stop them, we cannot stop them; they say this land 
was not made for you alone, the air that we breathe, the water that we drink, was made for all. The fish 
that come up the rivers, and the beasts that roam through the forests and the plains, and the fowls of the 
air, were alike made for the white man and the red man.

Who can say that this is mine and that is yours? The white man will come to enjoy these blessings with 
you; what shall we do to protect you and preserve peace? There are but few whites here now, there will 
be many, let us like wise men, act so as to prevent trouble.
And now while there is room to select for you a home where there are no white men living let us do so. I 
have made treaties with all the Indians tribes in the Willamette Valley, with all in the Umqua Valley, with 
all in the Rogue River and Shasta country; they have agreed to remove to such tracts as shall be selected 
for them; they have agreed to be friendly with the whites and all other Indians; they have sold us all their 
country except the reservations; we have agreed to build them mills, blacksmith shops, waggon makers 
shop, to erect a tin shop and gun smith shop, to build a school house and hospital, to employ millers, 
mechanics, school teachers, doctors and farmers, all these expenses to be paid by the government for 
twenty years.

Do you want these things: Do you want a saw mill to saw the timber to build your houses? You have a 
few lodges now, how long will they last? By and by where will you get your hides to make lodges? Gov. 
Stevens told you that the Blackfeet said the Buffalo were not as plenty as they were once; it is but a few 
years since there were a plenty of Buffalo at Fort Hall. Mr. Craig here has seen many of them there and 
probably others of you have; where are they now? all gone;

Do you want mills to grind your wheat and your corn? Do you want blacksmiths to make your ploughs 
and harrows? To make your axes, hatchets, hoes, knives, and to shoe your horses? Do you want a gun-
smith to mend your guns when broken?: Do you want a tinner to mend your kittles, your pans and cups? 
Do you want a carpenter to build your houses and a waggon maker to make your waggons? Do you want 
a shoe maker to make your boots & shoes? Do you want a doctor to attend to the sick and give them 
proper medicines? Do you want farmers to assist you and show you how to raise wheat, corn and 
potatoes? Do you want school teachers to teach your children how to read and write? Is it not good that 
these men can write down what is said here and understand what it is? It would make my heart glad if 
you could all do so. It would make my brother’s heart glad if you could all do so; would it not be good if 
you wanted to talk with my brother, or if you wanted to talk with our Great Chief? If you knew how to 
write and wanted to talk you could send it to him on paper and he would know your heart: would it not 
be good then to have schools among you?

Do you want to have plenty of provisions for your women and children? Do you want to have plenty of 
blankets and clothing? The deer skin and the elk skin cannot always be had to make your clothing; do 



you always want to live at peace with all persons? If you want all these things we are ready to give them 
to you; when we know your hearts then we shall know whether you want these things or not.

You have often been told that by and by our Great Cheif would send some person to buy your country. I 
suppose you have been looking for that person a long time; Dr. White came here. What did he do? He 
may have talked very well to you but what use? Mr. Wampool came, what did he do for you? My 
brother and myself have come, we have not only come to talk but to do something. Will you receive it or 
will you throw it behind you? We did not come here to scare you or to drive you away, but we came here 
to talk to you like men, and to make such arrangements as to preserve peace and protect you. Our agents 
have tried to protect you in all your rights: but I am fearful they will not always be able to do so, if you 
continue to live in this scattered condition.

I see here a good many old people. I expect you have left a good many of your old people at home; we 
want to do them some good while they yet live, and if you enter into a treaty with us we can then do 
them some good and do you all good; if we enter into a treaty now we can select a good country for you; 
but if we wait till the country is filled up with whites, where will we find such a place? My heart is that it 
is better for you to enter into a treaty now with us. I know that my brother has a good heart and wants to 
do you good, but we do not know how long we can act for you. Perhaps it may not be long before other 
agents will come; the next that come may not have such good hearts and do as much for you as we will.

If we make a treaty with you and our Great Cheif and his council approves it, you can rely on all its 
provisions being carried out strictly. My heart is that it is wise for you to do so. I will not speak any 
longer.

The Commissioners said will you speak now or on Monday?

Pee-o-pee-mox-a-mox Said. Why not speak tomorrow as well as today? We have listened to all you have 
to say, and we desire you should listen when any Indian speaks. It appears that Craig knows the hearts of 
his people, that the whole has been prearranged in the hearts of the Indians; that he wants an answer 
immediately without giving them time to think; that the Indians have had nothing to say so far it would 
appear that we have no cheif.

I know the value of your speech from having experienced the same in California, having seen treaties 
there. We have not seen in a true light the object of your speeches; as if there was a post set between us, 
as if my heart cried from what you have said; as if the Almighty came down upon us here this day; as if 
He would say, What are you saying? Look at yourselves your flesh is white mine is different, mine looks 

Summarize Palmer’s argument for why the tribes should sign the treaty.



poor; our languages are different. If you would speak straight then I would think you spoke well; we 
have come together to speak about the earth and not of God; you were not afraid of the Devil!

You see this earth that we are sitting on; this country is small in all directions. Why should you fear to 
speak on Sunday? Should I speak to you of things that have been long ago as you have done? The whites 
made me do what they pleased, they told me to do this and that and I did it; they used to make our 
women to smoke; I suppose then they did what was right: when they told me to dance with all these 
motions that are here then I danced. From that time all the Indians became proud, and called themselves 
cheifs.

On another subject I have something else to say. Now how are we here as a post? From what you have 
said I think you intend to win our country, or how is it to be? In one day the Americans become as 
numerous as the grass; this I learned in California; I know that is not right. You have spoken in a round 
about way; speak straight. I have ears to hear you and here is my heart. Suppose you show me goods 
shall I run up and take them? That is the way we are, we Indians, as you know us. Goods and the Earth 
are not equal; goods are for using on the Earth. I do not know where they have given lands for goods.

We require time to think, quietly, slowly. I see Americans in all countries, it is not the country to think 
about, we may think about another; there is the Mission /Catholic Mission/ it is right there and it is right 
it should be there. You have spoken in a manner partly tending to Evil. Speak plain to us. I am a poor 
Indian, show me charity; if there was a cheif among the Nes Perses or Cayuses, if they saw evil done 
they would put a stop to it and all would be quiet; Such cheifs I hope Gov. Stevens and Gen’l Palmer 
are. I should feel very much ashamed if the Americans should do anything wrong. I had but a little to 
say, that is all. I do not wish you to reply today, think over what I have said.

Gov. Stevens Said. We are ready to hear, my friends anything you have to say today. If you desire not to 
speak today the council will adjourn till Monday. We do not wish to speak on Sunday because our Great 
Cheif does not want us to do business on that day, unless it is a matter of necessity. We think that most of 
our red brethren do not wish to do business on Sunday. The Council is adjourned till Monday at 10 A.M.

June 4th at 12 1/2 P.M. the Indians began to collect and 1 1/2 P.M. the council opened.

Gov. Stevens Said. Pee-o-pee-mox-a-mox said on Saturday, he had listened patiently to all we had said, 
and hoped we would listen patiently when any Indian spoke. We listened patiently on Saturday, we shall 
listen patiently today; we want you to open your hearts and speak freely.

Summarize Peopeomoxmox’s response.  What are his concerns?



The Lawyer said. My cheifs and people, I will now speak, listen (to Commissioners) I ask good for these 
poor people; I think my cheif about what you have been speaking; It is from the man that made us, My 
Cheif, or is it from your own people? that is the reason of my asking, where is it from you have spoken 
My Cheif? Although I think it is from the white people; from where the white people is they have been 
dying and dying, and are yet dying, and also the whites are living all from the same people. The same 
thing of our people our red people that are younger and from the same root; and here you see these many 
of us yet and still living, old men and children.

The Supreme Being our maker listens to the white people who are dead and also to those who are living; 
the same thing with the red people, they listen to the dead and also the living.

And this what the President has made up his mind for us poor people; he has thought we were a poor 
people and says go and see them and learn them straight; and that is the reason you have told them you 
would learn them to read and write and all those other things you have spoken of; and that is the reason I 
have understood what you have spoken from the President; for that reason you have been asking us 
questions, and now we are asking questions from you.

It was not for nothing I have been listening to you. My country is poor it is a trifling country. You see the 
map the marks of our country, one stream runs one way another runs another way, it is all rock. My 
Cheif, but the Big Cheif from the light (the East) said to you go and talk to these people and you have 
done it, he says go there to take care of your white people and your red people and you have done it. As 
long as the Earth stands take care of the people; he said to the white people and the red people all as one 
let us listen to the laws, when the earth is done away with there is the end of the law, and that is the 
reason you see us good and we see you good.

My Cheif that is all I have to say at the present, there are a good many men here who wish to speak. Let 
them speak.

The Commissioners requested Pe-at-tan-at-tee-miner to speak, who replies. You have heard what I have 
to say. My mind is the same as the Lawyer has spoken. What I had to say he has said, he has spoken my 
mind, I have nothing to say, he has said all, for my land it is for you and for me. I shall do you no wrong 
and you do me none, both our rights shall be protected forever; it is not for ourselves here that we are 
talking, it is for those what come that we are speaking. This is all I have to say at this present time.

Pee-o-pee-mox-a-mox Said. I do not know what they (the interpreters) have said. My heart was heavy, 
my heart has to seperate so, that was my heart. I do not know for what lands they (the Interpreters) have 
spoken. If they had mentioned the lands that had spoken of then I should have understood them. Let it be 

Summarize Lawyer’s and Pe-at-tan-tee-miner’s responses.



as you propose, so the Indians have a place to live, a line as though it was fenced in, where no white 
man can go.

If you say it shall be so then all these Indians will say yes. Although that you have said the whites are 
like the wind: You cannot stop them, you make good what you have promised.

You have spoken for lands generally. You have not spoken of any particular ones, your words are here 
(at this place). If you spoke as the watch goes, then we would say yes; the manner in which you have 
addressed the whole of us has made my heart heavy. I had nothing to say: I like you Americans; and I 
like the Hudson Bay Co. people by which means I am led this way and that way; I do not know as yet 
what lands these Indians have spoken for but when they mention the lands then I shall know.

Fah-hah-tsil-pilp or the Red Bear said: I am not ashamed of any of my friends, for why should I be 
ashamed? If there was something above that I should be ashamed of, then I should be ashamed; I am not 
ashamed of any people that are sitting around, we have spoken here with our brothers. This is the first 
time I have ever seen my brothers here.

I like your talk very much as I have heard it, and that is the reason I have listened to you well. And here 
where we see each other face to face we will talk straight. We shall know if you shall like my talk that I 
am now talking as I have like yours. I wonder if we shall both tell the truth to each other.

This is what I think my Brothers, that one time more we will talk, we will not say yes from what has yet 
been said.

Tip-pee-il-lan-ah-cow-pook, or Eagle from the Light arose and said: Yes my friends you see where the 
Sun is. He hears me. It is from beyond where the Sun is that sent you here to talk.

The red people are put on this earth. A white man was sent on this earth from the Light (meaning the 
East). The red man was sent from the West, and now the big cheif from the Light has sent his talk here to 
the red people.

The President has spoken to me throught you and I hear it. He likes us. He has fixed places for us to sit 
on and love one another. And I also like the white people as the President likes us.

On a road ready finished, he has sent you here. Look at the face of the earth, there is a road to travel on. 
Roads up the valleys and roads on to the end of the earth. From the time you started, you found a road 
till this time.

What concerns are being expressed?



You are now come to join together the white man and the red men.

And why should I hide anything? I am going now to tell you a tale. I like the President’s talk; I am glad 
of it when I hear it here and for that reason I am going to tell you a tale.

The time the first white men ever passed through this country, although the people of this country were 
blind, it was their heart to be friendly to them. Although they did not know what the white people said to 
them they answered yes, as if they were blind. They traveled about with the white people as if the people 
that said that had been lost, and those lost people said to them, yes.

I have been talked to by the French and by the Americans, and one says to me, go this way, and the other 
says go another way; and that is the reason I am lost between them.

A long time ago they hung my brother for no offence, and this I say to my brother here that he may think 
of it.

Afterwards came Spalding and Whitman. They advised us well and taught us well, very well. It was 
from the same source, the Light (the East). They had pity on us and we were pitied. And Spalding sent 
my Father to the East--the states--and he went. His body was never returned. He was sent to learn good 
counsel and friendship and many things. That is another thing to think of.

At the time, in this place here, when there was blood spilled on the ground, tho there was blood upon the 
earth we were friendly to the whites and they to us. At that time they found it out that we were friends to 
them. My Cheif, my own cheif said, I will try to settle all the bad matters with the whites and he started 
to look for counsel to straighten up matters; and there his body lies, beyond here. He has never returned.

At the time the Indians held a grand Council at Fort Laramie. I was with the Flatheads and I heard there 
would be a council this side, next year. We were asked to go and find counsel, friendship and good 
advice. Many of my people started and died in the country. Died hunting what was right. There was a 
good many started there on Green River, the small-pox killed all but one. They were going to find good 
counsel in the East; and here I am looking still for counsel, and to be taught what is best to be done.

And now look at my peoples’ bodies scattered everywhere hunting for knowledge, hunting for someone 
to teach them to go straight.

And now I show it to you, and I want you to think of it. I am of a poor people.

A preacher came to us, Mr. Spalding. He talked to us to learn, and from that he turned to be a trader, as 
though there was two in one, one a preacher and the other a trader. He made a farm and raised grain and 
bought our stock, as though there was two in one; one a preacher the other a trader.

And now from the East has spoken and I have heard it. And I do not wish another preacher to come and 
be both a trader and preacher in one. A piece of ground for a preacher, big enough for his own use, is all 
that is necessary for him.

Look at that, it is the tale I had to tell you, and now I am going to hunt friendship and good advice.



Gov. Stevens said: My brother, if any of you wish to speak today, I will still be silent. Is there anyone 
who wishes to speak now? If not, I will go on. We have listened to you carefully. We think we know 
your hearts.

You are willing to make a bargain. You want to know exactly the terms. We have promised mills, shops, 
schools, teachers, farmers, and all the other things for a term of years. You want to know how many 
years. We have promised you as the other part of the payment clothing for yourselves, your wives, and 
your children; tools and implements for your farms and shops and articles for your house.
You want to know how much clothing. How many implements and tools and articles for your farms, 
your shops, and your houses; and how many years will you have them?

Before I answer that, I will answer another question which you have asked me. You want to know where 
your Reservations are to be. What is the ground we have in view for you. I will explain this matter 
freely.

For the principal tribes here present, we have thought of two Reservations. One Reservation is the Nes 
Perses country and one in the Yakama country. [location described]. On this Reservation we wish to 
place the Spokanes, the Cayuses, the Walla Wallas, as well as the Nes Perses, and also the Umatillas. 
That will be something for them to think about to see whether they can agree to it.

The Yakama Reservation [location described]. On this Reservation we wish to place the Colvilles, O-
kin-a-kunes, Palouse, Pesquouse, Klit-a-tats, and the bands on the north side of the river below the Walla 
Wallas as far as the Kuth la poodle river, near the Cowlitz. All these as well as the Yakamas on that 
Reservation.

We want you to think about this and see if you like it. You may think the Reservations are not good. If 
not you will say so. The Cayuses, the Walla Wallas, the Umatillas, may prefer the Yakama to the Nes 
Perses Reservation, and they may not like either.

I will give briefly the reason for selecting these two Reservations. We think they are large enough to 
furnish each man and each family with a farm, and grazing for all your animals. There is especially in 
winter grazing on each Reservation. There is plenty of Salmon on these Reservations, there are roots and 
berries. There is also some game. You will be near the Great Road and can take your horses and your 
cattle down the river and to the Sound to market.

Though near to the great roads, you are a little off from them, and you will not be liable to be troubled 
by travellers passing through.

Summarize Tip-pee-il-lan-ah-cow-pook’s statement.  What point do you think he was trying to 
make?



We can better protect you from bad white men there. We can better prevent the trader and the preacher 
all in one man going there. We can better prevent bad men telling you to dance, and cheating you with 
lies. We can better stop the theif who comes to steal your horses. Your horses will be saved to you and 
there will be no theives to throw into hell-fire.

You may ask, why so many tribes on one Reservation, and how is it proper to place them on the 
Reservation?

We want as many tribes together as can be taken care of by one agent. We can do more with the same 
means; this is a matter I wish to explain fully, and also about the payment in clothing, etc., which I 
mentioned in the first part of what I said, I will speak no more today, but speak tomorrow. Think over 
what I have said and hear the rest tomorrow.

June 5th, Tuesday.
The Indians began to collect at 11 A.M. and at 12 M. the council opened.

Gov. Stevens said: My children, I stated yesterday that we wished to place you on two Reservations. . . I 
stated we wanted as many tribes as could be taken care of by one agent.

I will now explain this matter fore freely. We wish to put the Spokanes, the Nes Perces, the Walla 
Wallas, the Cayuse, the Umatillas on one Reservation in the Nes Perses country.

This is a large Reservation. The best fisheries on the Snake River are on it; there are the fisheries on the 
Grande Ronde river. There are fisheries on the Os-ker-wa-wee, and the other streams. There are cumash 
grounds here at this place (pointing to the large cumash grounds of the Nes Perses). We feel if we put 
you on this Reservation our agent can visit you all and take care of you all.

Each tribe will have its own place on the Reservation. The Spokanes will have their place and their 
home. The Nes Perses their place and their home. The Walla Wallas their place and their home. The 
Cayuse and the Umatillas their place and their home.

The Spokanes will have a blacksmith, a school, and a farmer. The Walla Wallas will have a blacksmith, a 
school, and a farmer. The Cayuse and Umatillas will have a blacksmith, a school, and a farmer. The Nes 
Perses are more numerous, they will have two blacksmiths, two schools, and two farmers.

These schools are the first schools where your children will learn to read and write. The agent will live 
in some central place where there will be an agricultural and industrial school common to all the tribes. 
To this school all the tribes will send such of their children as wish to study more than in the first 

What are the possible issues of combining multiple tribes onto a single reservation?


What are Stevens’ reasons for doing so?



schools, and to learn trades. Here where the agent lives will be the tinner and the tin shop. There will be 
one for all the tribes. There will be the waggon maker and wheel right; there will be one for all the 
tribes.

For the four tribes there will be two saw-mills and two flouring mills in proper localities. Thus all the 
tribes will be on an even footing, and each will have the same provision made for them.

You will see that you will be better take care of all on one reservation; each tribe having its own place, 
than if the Spokanes were on one reservation with the whites all around them, the Nes Perses on one 
reservation with the whites all around them, the Cayuse and Umatillas on one reservation with the 
whites all around them.

Here (showing the map) you will be on one Reservation with equal rights under one Agent, and the same 
provisions for your welfare. But each tribe has its head cheif. A cheif takes care of his people. He people 
listen to him. He devotes his time, his very life to their good. We want you cheifs to be such men, we 
expect them to know about you and to see that we do our part. They will not work for themselves, they 
will work for you. We shall therefore give the Head Cheif of each tribe Five Hundred Dollars a year for 
20 years to be paid in cash.

We shall build for each Head Cheif a good house to live in. The Agent will have his house and he will be 
paid. The Head cheifs shall have their houses and be paid. They will all labor for the good of the Indians.

You will be allowed to pasture your animals on land not claimed or occupied by settlers, white men. You 
will be allowed to go on the roads, to take your things to market, your horses and cattle. You will be 
allowed to go to the usual fishing places and fish in common with the whites, and to get roots and berries 
and to kill game on land not occupied by the whites; all this outside the Reservation.

Now I will tell you the payments that will be made provided you are placed on one Reservation. If you 
go on different Reservations different provisions will be made. Well, you all go on one Reservation, 
Spokanes, Nes Perses, Walla Wallas, Cayuses and Umatillas; we shall spend a certain amount in moving 
you onto the Reservation, in breaking up and fencing your farms, in building houses for your cheifs, 
your sub-cheifs and your people, in cooking utensils for your houses, in milk pans and churns, in a good 
supply of blankets and clothing. In all these things we will expend for you, One Hundred Thousand 
Dollars. This will be done the fist year you go on the Reservation.

Now, if any man gives up a tract of land in going onto the Reservation, he will have the same thing done 
for him that is done for all the rest and he will have, in addition, his improvements made good to him on 
the Reservation or the value of them paid to him in cash, as he may desire.

The other payments extend through twenty years. Two Hundred and Fifty Thousand Dollars. We do not 
want to spend this amount or much of it in cash, and I want my friend Pee-o-pee-mox-a-mox and the 
other cheifs to listen while I give the reason. I ask all the cheifs to hear my reasons and think of them.

We can furnish you with nearly twice as many good with the same amount of money as you can get 
from the Traders. We shall buy the things you want in New York and San Francisco at cheap rates and 
good articles. The expense of getting them to you will not come out of your money; it will cost you 
nothing. You now pay Eight or Nine Dollars for a blanket at Fort Walla Walla, we shall furnish you two 
such blankets for less than that sum, say from six to seven dollars. At Fort Walla Walla a flannel shirt 



costs three dollars, we will give you three shirts for three dollars. You pay for a calico shirt at Walla 
Walla one and a half and two dollars. We can furnish calico shirts for fifty cents a piece. If we furnish 
the goods therefore, you will get three blankets, three flannel shirts and three calico shirts for the same 
money you now pay for one blanket, one flannel shirt, one calico shirt, and have to make a long journey 
for them besides. We can furnish four hoes for a dollar and a half. You know what you have to pay for a 
single hoe at Fort Walla Walla and the Dalles. We want the payments to do as much for your good as 
possible. We don’t want half of it to go into the pockets of Traders.
I ask the cheifs to listen to me again.

There will be a certain sum each year for their people. We want them each year to consult their people 
and tell us what things they want. We want them to make out a list how many blankets they want and 
what kind of blankets, the number of flannel and calico shirts they want, and so for every article of 
clothing for their men, women and children. Also the tools they want for their farms, their house and 
their shops. In short we want the cheifs to tell us how they want the money spent. The list to be made out 
every summer for the pay of the next year. If you want part of the pay made in money, we want you to 
give the reasons and state the sum each year. We will send your reasons to the President and let him 
decide. There are many of you we would be willing to give a part of the payment in money, but not to 
men who drink whiskey, and not to the men who do not take care of their wives and children. Let, 
therefore, your cheifs each year make out a list of how much money and we will send it to the President.

I have now a few words to say in regard to the Yakama reservation; the same provisions as regards 
schools, farms, and shops will be made, as in the case of the Nez Perses Reservation.

We propose to place there the Colvilles, the O-kin-a-kunes and Pisquouse Indians (they now send their 
cattle and horses there in winter), also the Bands on the Columbia River below the Walla Wallas down to 
the mouth of the Kuth la poodle river, also the Klicatat around Mount Adams and Mount St. Helens. 
These Klicatats and these bands on the Columbia originally came from here or further north.

We will give one blacksmith, one farmer and one school for the Covilles, one of each for the Pisquouse 
and O-kin-a-kunes, one of each for the Yakamas, one of each for the Yakamas including the Palouses, 
one of each for the remaining bands. They shall have the agricultural and industrial school as in the other 
Reservation. They shall have the same mechanics, gunsmith, tinsmith, plough and waggon makers. 
There children shall be taught and they shall learn trades like the children on the other Reservation. They 
shall have the same liberties outside the Reservation to pasture animals on land not occupied by whites, 
to kill game, to get berries and to go on the roads to market. Payments to be made in the same way as in 
the Nes Perses Reservation. One Hundred Thousand Dollars to be expended the first year. Tow Hundred 
and Fifty Thousand Dollars, the next Twenty years.

I need say nothing more. It is designed to make the same provision for all the tribes and for each Indian 
of every tribe. The people of one tribe are as much the people of the Great Father as the people of 
another tribe; the red men are as much his children as the white men.

We think this plan will be for your good. We want you to think of it. I have tried to talk plain and to 
speak straight out. My Brother will now speak



Gen’l Palmer Said. My Brothers, my brother here has said as much perhaps as should be said. He has 
told you what we desire to do for you; it is for you to say whether you will receive it or throw it away; 
we have but one heart; he has been speaking of something which interests you; it is the duty of your 
cheifs and your men to think well of it. It was said by this man (Young Cheif) the other day that we were 
not acting wholly for these that are here now, but for those who come after us; it is the duty of a parent 
to provide for his children. You may not understand all the advantages of the propositions that have been 
made to you; but they are for your benefit and those who come after you; as a cheif desiring to promote 
your interest, I say it is good; that I would not deceive you; the Great Spirit who knows the heart of all 
men knows that I desire to promote your good.

We expect it will take at least two years to prepare these reservations for you to go onto. If we make a 
bargain and sign the papers, my Brother and myself and all the Head Cheifs and Head men, that paper 
must go to Washington. Our Cheif and his council will examine it; if they approve it they say yes, and 
give us the money to expend in accordance with its provisions.

My brother has stated that you will be permitted to travel the roads outside the Reservation. We have 
some kind of roads which perhaps you have never seen; we may wish to make one of the roads from the 
settlements east of the mountains to our settlements here; they may desire to run that road through your 
Reservation; if we desire to do so we wish that privilege; that kind of road we call a railroad. I will try 
and explain to you the way in which we make such roads. We first lay on the ground sticks of timber, we 
then lay other sticks across in that way, unite them together and put a strip of iron on the top of them, we 
then place a waggon on those tracks and instead of having horses or oxen hitched to the waggon we 
build a fire; some of you have seen a steamboat; they have on this waggon a boiler filled with water, the 
fire heats the water and produces steam, which propels the machine. I am unable to explain the 
machinery or the way in which it works but they travel faster than your swiftest horses can run, all the 
time. If we start from here at sunrise we can be at Wascopen by the middle of the day. We sometimes 
attach twenty of those waggons together and one of those Engines draws the whole, they will take 
waggon s enough to draw more people than are here. We call the waggon in which they have the fire and 
water a Locomotive: I have rode on those waggons many a time so have our people here all or nearly all 
of them. Now if our cheif desires to construct such a road through your country we want you to agree 
that he shall have the privilege. You would have the benefit of it as well as other people.

We have another improvement that I wish to speak to you about, it is called a Telegraph. We may 
possibly desire to make such an improvement through your country. We set posts into the ground 15 or 

Summarize the arrangement of the reservations and the provisions being offered.
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20 feet high, and as far from here as that house; when the posts are set we place a wire on the top about 
as big as that; this wire extends as far as we wish to make the road if it is 100 or 1000 miles.

If my brother is at Oregon City and desires to speak to the Great Cheif he speaks to him if the wires 
extend that far; the man at the other end of the land will know what he says as quick as I who stand 
beside him; if the instrument which is attached to this wire should be in your country and a man should 
steal your horse, and you desired to send word to the Willamette Valley, you would tell this man and he 
would work the machine and the man in the Willamette would understand you had lost a horse, and 
before the theif could reach there they would know it, arrest him before he came. You may not 
understand them now, but when you know as much as the white man you will.

Now as we give you the privilege of traveling over roads, we want the privilege of making and traveling 
roads through your country, but whatever roads we make through your country will not be for your 
injury.

Now I want you all to talk among yourselves and think about what has been said to you, and I want you 
to think of it like men. When you think of it if you say that what we have said is good and that you 
receive it, you can express it to us and we can soon write out the Treaty.

You are now tired, you have been long sitting, you know our hearts, and if there is anything you do not 
fully understand before you make up your minds come and inquire and we will explain. If any of you 
wish to speak now we will listen to you. Or if you can make up your minds so as to give us an answer 
this evening come and do so and we swill be ready to receive it.

Stachas Said. My friends I wish to show you my mind, interpret right for me. How is it I have been 
troubled in mind? If your mothers were here in this country who gave you birth, and suckled you, and 
while you were sucking some person came and took away your mother and left you alone and sold your 
mother, how would you feel then? This is our mother this country, as if we drew our living from her.

My friends, all of this you have taken. Had I two rivers I would be content to leave the one and live on 
the other.

I name three places for myself, the Grande Ronde, the Touchet towards the mountains and the Tucannon.
That is all I have to say.

What additional provisions is Palmer adding?



Thursday, June 7th.
Council met pursuant to adjournment - at 12 o’clock - Present as before.

Gov. Stevens. Said. My brothers we expect to have your hearts today, let us have your heart straight out.

Lawyer Said. My friends you have been speaking to me a poor people. This Earth is known as far as it 
extends. This earth has red people on it and it has had as far as it extends. The people are lost, they don’t 
think whose talk has come to us poor people. On the other side of the big water there is a large country. 
We also know that towards the east there are a great many different kinds of people: there are red people 
and yellow people and black people, and a long time ago the people that travelled this country passed on 
the waters. And there is that country on that other side of the big water and here is this on this side. On 
the other side of the big waters they have their laws. Yes, they have their laws there. We now hear the 
laws they have there, and we now know they have those laws there. We also know the white people pass 
about on the waters as they wish to. I do not know what they find in travelling about on these waters or 
what they are hunting, whether it is timber, leaves, grass or what. It was the Spaniards in that direction 
that just travelled about in their ships, they were the ones who first discovered this country and it was in 
that way they travelled to look for things, in that way they travelled when they found this country; the 
red people that along the shores to the big waters, those were the people, and at this place they landed to 
see those poor people. At that place the red man started and run off, or a part of them did because they 
did not know the people who came to see them, and the rest came and met them, there is where the 
white people first placed their children when they first come into the land. From this country they took 
back samples of rich earth, of flowers, and all such things; they also reported that there was a country on 
the other side, and it was peopled and these people reported they had found a country. And it was known 
that there was a new country found. And one of the head men said. I knew there was a country there 
before. Columbus the discoverer said Can you make an egg stand on end. Although he tried he could not 
do it, he did not understand how, it fell over: then Columbus showed them all that he could make it 
stand, and he did it, he made the egg stand. After they saw it done they could all do it.

Those children that he had placed in this country among the red people, from them the blood ran on both 
sides: that is when the laws come into this country to those poor people: there were a great many white 
people come back to that place; that is the reason the red people travelled off further and from that they 
kept still travelling on further as the white people came up to them and this man’s (Delaware Jim) people 
are from the same people: they have come till they are here to us now, and from that country some 
central part came Lewis & Clark, and that is the way the white people travelled and came in here to my 
forefathers. Where they came into our country they named that stream Kooskooski: it was then they 
knew us poor people. They passed through our country and knew all our country and all our streams, 
and on their return my forefathers used them well: as well as they could.

What do you think Stachas meant by his response?  How does it reflect Columbia Plateau cultures’ 
relationship to place?



From the time of Columbus and from the time of Lewis & Clark we have known our friends: we poor 
people have known you as brothers although we were a poor people, a people knowing nothing when we 
first saw the white cheifs Lewis & Clark. From those poor people there were some of them that started in 
that direction (east) and of these there is only one now living (Spokane Gerry) they want to be taught, 
they returned after they could see a little and told us about the Great Spirit: they told us the laws for the 
poor people; they had seen and heard them. My Chief said our old laws are poor, the new laws we are 
getting are good laws, are straight. We said there were these laws, the laws of the Commandments; our 
old laws the laws of our forefathers and the new laws we are getting shown to us there were laws and 
those laws should be sent to us.

Ellis our Chief spoke strait for the white people, the President has sent you here to us poor people. Yes! 
the President has studied this and sent you here for our good. That is the reason I said on Monday use us 
well my Chief we are a poor people.

The Governor has said the President has sent him to take care of his children: it was you that had spoken 
thus my brothers (Gov. Stevens and Gen. Palmer) I want the President to see what I a poor man has said. 
I have got your talk here (pointing to his note book) and although a poor man I can look at it from time 
to time. I can take care of that; my brother, we have been talking a long time and are all tired.

I think on the stream just below where Mr. Craig lives will be a good place for one mechanic or/on one 
of the ranches you have shown me. I also think/that perhaps in the country where I live may be good 
place for some more of them, in case they were crowded below it would be a good place where I live.

Now my friends I have spoken; those things that have been talked of, you know, I have shown you my 
heart. You have said to them all you had to say. I have also given you all I had to say.

Then my friends I have spoken; those things that have been talked of you know. I have shown you my 
heart. You have said to them you have said all you have to say. I also have said also all I have to say.

You spoke of a road through my country (the Reserve) it is a bad country, to make roads in, but perhaps 
it may go through, that is the reason I think we have both talked. ‘Tis all our talk. Our Father Chief has 
said take care of one another. There is no reason that I should speak long although I have more to say. 
That is the reason I say take care of us well: that is all I have to say at this time, my brethren. I will have 
one word more to say when we are about to part.

Summarize Lawyer’s response to the treaty proposals.



Gov. Stevens. We have the heart of the Nez Perces through their Chief, their hearts and our hearts are 
one. We want the hearts of the other people through their Chiefs.

Young Chief. Us Indians are blind the reason we do not see the earth well, the Lawyer sees clear. The 
reason that I do not know anything about this ground is I do not see the offer you have made us yet. If I 
had the money in my hand then I would see: the country is very large is the reason this land is afraid. I 
wonder if this ground has anything to say: I wonder if the ground is listening to what is said. I wonder if 
the ground would come to life and what is on it: though I hear what this earth says, the earth says, God 
has placed me here. The earth says, that God tells me to take care of the Indians on this earth; the Earth 
says to the Indians that stop on the Earth feed them right. God named the roots that he should feed the 
Indians on: the water speaks the same way: God says feed the Indians upon the earth: the grass says the 
same thing: feed the horses and cattle. The Earth and water and grass say God has given our names and 
we are told those names: neither the Indians or the Whites have a right to change those names: the Earth 
says, God has placed me here to produce all that, grows upon me, the trees, fruit, etc. The same way the 
Earth says, it was from her man was made. God on placing them on the Earth during then to take good 
care of the earth and do each other no harm. God said. You Indians who take care of a certain portion of 
the country should not trade it off unless you get a fair price.

I am as it were, blind. I am blind and ignorant. I have a heart but cannot say much, that is the reason the 
Chiefs do not understand each other right. They stand apart. Although I see your offer before me I do not 
understand it: Lawyer understood your offer and he took it I do not understand it and I do not yet take it: 
I walk as it were in the dark and cannot therefore take hold of what I do not see. Lawyer sees and he 
takes hold. When I come to understand your proposition then I shall take hold. I do not know when. Tis 
all I have to say.

Gen. Palmer. We know no chief among the Walla Wallas but Pe-pe-mux-mux; if he has anything to say 
we should be glad to hear it.

Pe-pe-mux-mux. I thought these Indians were all the same as one, all alike (addressing the Indians he 
said). Why do you speak to one another? Listen to me. That is the way with your Chiefs, you white 
people. When you show us something then we think it good, treating us as children, giving us food. I do 
not know what is strait. I do not see the offer you have made to the Indians. I never saw these things 
with my father. My heart cried very hard when you first spoke to me, the same as if I was a feather. I 
flew, then I thought the same as if you were talking to a feather. I thought what will I do? I have seen 
everything on both sides of the river. You are all talking together, we are all talking together. If you were 
to separate as we are now and appoint some other time we shall have no bad minds. Stop the whites 
from coming up here till after this talk, not to bring their axes with them, the same as if I saw my heart 
above.

Summarize Young Chief’s response.



I hope the president will not think I say or mean anything bad, there is no difficulty in sending letters 
about; this that I have said to you I do not know in what light you have taken it, whether I have spoken 
straight or wrong. The whites may travel in all directions through my country we shall have nothing to 
say to them providing they do not build houses on our land. Now I will speak about Lawyer.

I think my friend has given his lands, that is what I think from his words. You hear both of you what I 
say - it is only that I request another meeting, whenever it shall be. It is not only by one meeting that we 
can come to a decision. I have listened to you in a friendly way. If you come again with a friendly 
message from the President I shall see them at this place, tomorrow I shall come to see you and towards 
evening I shall go home. You have spoken to us in a friendly way and I speak to you in the same way, 
slowly. Gov. Stevens and Gen. Palmer I cannot give you a direct answer, perhaps you will not think well 
of my words. I beg you will leave me in this way for today. Tomorrow I will give you answer. I do not 
know; that is all I have to say.

Gen. Palmer. I would inquire whether Pe-pe-mox-mox or the Young Chief speaks for the Umatillas. I 
wish to know if they are of the same heart.

Owhi. I have nothing to say about this land today. God gave us day and night, the night to rest in and the 
day to see, and that as long as the earth shall last, he gave us the morning with our breath; and so he 
takes care of us on this earth: and here we have met under his care. Is the earth before the day or the day 
before the earth. God was before the earth, the heavens were clear and good and all things in the heavens 
were good. God looked one way then the other and named our lands for us to take care of. God made the 
other. We did not make the other, we did not make it, he made it to last forever. It is the earth that is our 
parent or it is God is our elder brother. This leads the Indian to ask where does this talk come from that 
you have been giving us. God made this earth and it listens to him to know what he would decide. The 
Almighty made us and gave us breath: we are talking together and God hears all that we say today. God 
looks down upon his children today as if we were all in one body. He is going to make one body of us: 
we Indians present have listened to your talk as if it came from God.

God named this land to us that is the reason I am afraid to say anything about this land. I am afraid of 
the laws of the Almighty, this is the reason I am afraid to speak of the land. I am afraid of the Almighty 
that is the reason of my hearts being sad: this is the reason I cannot give you an answer. I am afraid of 
the Almighty. Shall I steal this land and sell it? or what shall I do? this is the reason that my heart is sad.

I love my life is the reason why I do not give my lands away. I am afraid I would be sent to hell. I love 
my friends. I love my life, this is the reason why I do not give away my lands. I have one word more to 
say.

Summarize Peopeomoxmox’s response.



My people are far away they do not know your words, this is the reason why I cannot give you an 
answer now. I show you my heart, that is all I have to say.

Gen. Palmer. We have listened and heard your Cheifs speak. The heart of the Nez Perces and ours are 
one. The Cayuses, the Walla Wallas and these other people say they do not understand us. We were in 
hopes we would have but one heart. Why should we have more than one heart? The Young Chief says he 
does not see what we propose to give them. Pe-pe-mox-mox says the same. Can we bring these saw 
mills and these grist mills here on our backs to show these people? Can we bring these blacksmith 
shops, the wagons & tools on our backs to show them at this time? Can we cause farms of wheat and of 
corn to spring up in a day that they may see it. Can we build these school houses and these dwellings in 
a day? Can we bring all the money that these things will cost that you may see it. It would be more than 
all the horses of any one of these men could carry. It takes time to do these things. We come first to see 
you and make a bargain. We brought but a few goods with us to give you but whatever we agree to give 
you you will get.

How long will these people remain blind. We came to try to open their eyes they refuse the light. I have 
a wife and children, my brother has also a wife and children. I have a good home, fields of wheat, 
potatoes, oats, peas and beans. Why should I leave them and come so far to see you? It was to try and do 
you good but you throw it away. Why is it that you do so? We all sometimes do wrong. Sometimes 
because our hearts are bad, and sometimes because we have bad council. Your people have sometimes 
done wrong. Our hearts have cried. Our hearts still cry, but if you will try and do right we will forget it. 
How long will you listen to this bad council and refuse to receive the light?

I too love the earth where I was born. I left it because it was for my good. I have come a long way. We 
ask you to go but a very short distance. We don’t come to steal your lands, we pay you more than it is 
worth. Here in this little valley and the Umatilla valley that affords a little good land, between these two 
streams and all around it is a partched up plain. What is it worth to you or to us? Not one half of what we 
have offered for it. Why do we offer you so much? It is because our Chief has told us to take care of his 
red people. We come to you with his messages to try and do you good. You throw his words behind you. 
Why do you do it? because you have listened to bad council.

I told you the difficulties that existed between the whites and the Indians beyond the mountains. If the 
whites and the Indians live together here as they did there, it would be the same. Our Chief knows this 
and he sent us here to see you and to talk with you, this we do before there are many whites here.

Summarize Owhi’s response.



Pe-pe-mox-mox says "let us part and appoint another day". Before that day would arrive we might have 
a great deal of trouble. Gold has been found in the country above yours. Our people are very fond of it. 
When our people hear this they will come here by hundreds, among these who come there will be some 
bad people, those bad people will steal your horses and cattle. There are but few of you, you cannot 
prevent it when you are scattered over a great extent of country, you cannot prevent it: but if you are 
living in these reservations we can protect you and your property. Then why should you refuse to receive 
our talk and refuse to allow us to protect you? Your refusal to receive it is not such talk as should come 
from Chiefs desirous of promoting the interest of their people. I want you to think more of this tonight 
and if you act like wise men I think you will arrive at a different conclusion.

We expect to perfect the arrangements with the Nez Perces perhaps tomorrow. We have but one heart, 
we expect it will always remain so. We want the Walla Wallas, the Cayuses and the Umatillas to unite 
with us and have but one heart: we want you to stop your ears against bad council and receive that which 
is good. We do not come among you as traders we come bearing the words of our Great Chief. If you 
refuse to receive it our hearts will be sad. Our hearts will be sorry for these chiefs for we like them. Our 
hearts will be sorry and bleed for all these old men. Our hearts will be sorry and bleed for these young 
men. Our hearts will be sorry and bleed for these women and children.

We want to help you to put food into your lodges and homes. We want to help you to get clothes and 
blankets to cover you from the storm; we want to help you to get arms and ammunition to kill game; we 
want to open your eyes and give you light that you may see. We want to make you a good people.

Will you receive our talk or will you throw it behind you. My heart will be glad tomorrow if you come 
and say we are all of one heart.

What I have said is for your good: think of it. I have nothing more to say.

Woa-lish-wam-pum. I have got only two thing to say. I have listened to your speech without any 
impression. I did not understand it. I know this. We are the same. You have life and breath you white 
people; we red people have life and breath. I think the old laws are straight, that they should still exist.

The Nez Perces have already given you their land. You want us to go there. What can we think of that? 
That is the reason I cannot think of leaving this land to go there. Your words since you came here have 
been crooked. That is all I have to say.

Gov. Stevens Said. Although you are all tired, my friends, I must say a few words. My Brother and 
myself have talked straight. Have all of you talked straight? Lawyer has and his people have. And their 
business will be done tomorrow.

Summarize Palmer’s reaction.



The Young Chief says he "is blind and does not understand, What is it that he wants?

Stickuss says his "heart is in one of the three places, the Grand Ronde, the Touchet and the Tu-kan-on".

Where is the heart of the Young Chief?

Pe-pe-mox-mox "Cannot be wafted off like a feather." Does he prefer the Yakama reservation to that of 
the Nez Perces’? We have asked him before, we ask him now—where is his heart?

And Kam-a-ah-kan the great Chief of the Yakimas has not spoken at all. His people have had no voice 
here today. He is not ashamed to speak--he is not afraid to speak--then speak out.

But Owhi is "afraid lest God be angry at his selling his land". Owhi, my brother I do not think God will 
be angry if you do your best for yourself and your children. Ask yourself this question to night. Will not 
God be angry with me if I neglect this opportunity to do them good? Owhi says his people are not here. 
Why did he promise to come here to hear our talk. I do not want to be ashamed of Owhi. Owhi has the 
heart of his brother Teayass and his people; we expect him to speak straight out.

I hope the hearts of all the others and our hearts will agree. They have asked us to speak straight, we 
have spoken straight. We have asked you to speak straight, but we have yet to hear from you.

Gov. Stevens My Friends, we will meet in the morning again, we have to get through the business of the 
Nez Perces so that they may get home, they have a long journey before them. We shall meet as friends I 
hope. Your hearts and ours will be united I trust. We want every person to come early. If any person 
wishes to speak, speak now or otherwise we shall meet in the morning.

Council met at

Gov. Stevens Said. My friends, judging from your faces, I think you see your way clear. The paper of the 
Nez Perces is nearly ready and soon will be read to them. We expect that the Young Chief, that Pee-Pee-
mox-mox and Kamiakan will speak now, and we hope that with them the business may be concluded 
today. Let us know what they want, we are here for that purpose.

The Young Chief Said, We have been tiring one another for a long time. We did not know our hearts, we 
did not understand each other on both sides, about this country. We have so many horses and cattle in 
this country is the reason we were troubled. Your marking out this country is the reason it troubles me so 
and has made me sit here without saying anything. You Americans, your forefathers are dying in your 
own country, as many of your people are wealthy in stock it requires a large tract to keep them. Those 
that have large bands of cattle marks each one a tract for himself. The reason why we could not 
understand you was that you selected this country for us to live in without our having any voice in the 
matter. We will think slowly over the different streams that run through the country, we will expose the 
country and think over it slowly. I cannot take the whole country and throw it to you. If we can agree 
this country will furnish food for the whites and for us. The whites and ourselves will be compelled to 
have equal privileges in getting timber from the mountains to build our houses and fences; then we shall 
love one another. The good of you white people is foremost, the bad is behind, it is the same with us. 
You embraced all my country, where was I to go, was I to be a wanderer like a wolf. Without a home, 
without a house I would be compelled to steal, consequently I would die. I will show you lands that I 



will give you, we will then take good care of each other. The reason for my uneasiness is for my stock 
which is running all over the country. Perhaps we will be compelled to divide with our stock, one taking 
one way the other another way, perhaps out there (pointing South) it would be well to draw a line to 
divide us. This is the reason why I think we should stop a while that we may come to an agreement. We 
will see when you make another offer whether we can agree to it. Wait, we may come to an agreement 
when we see your offer, if any people come send good people; those of the settlers who are here now it 
is well they should stay. I think the land where my forefathers are buried should be mine; that is the 
place that I am speaking for. We will talk about it, we shall then know, my brothers, that is what I have 
to show to you, that is what I love the place we get our roots to live upon (meaning the Grand Ronde). 
The Salmon comes up the stream--that is all.

Gen. Palmer Said: My brothers, when we quit talking yesterday your minds were very much troubled, 
you were unwilling to go to the Nez Perces reservation. We have thought of your words. The Nez Perces 
have a great many horses & cattle, you too have a great many horses & cattle, perhaps you might not 
agree together quite so well; your people appear to be much divided where to go. We asked you to give 
us your hearts and tell us where it was, the Young Chief (We***) has given us his heart, the Grand 
Ronde Valley. We have thought of the Umatillas. Many of your people died there. It is a good country 
for your horses and cattle. We desired first to have you go all to one place, but to show you that we wish 
to do you good I will make you another proposition. I propose to designate for the Cayuses, the Walla 
Wallas & the Umatillas—[description of reservation] This will include all your farms, your houses and 
gardens within the reservation. You will have sufficient grazing for your stock and land to make farms 
but your stock will have the privilege of grazing on any lands not claimed by the whites. If the whites 
should settle near to the reservation their stock might sometimes go onto the reservation while yours 
might go off it; if they should do so we would not want you to quarrel about it. We would build at 
suitable points on the reservation a saw-mill and a flouring mill; we would employ millers to attend 
them for you for twenty years, and by that time you would be able to attend them yourselves. We will 
have a blacksmith shop and employ a blacksmith for 20 years; we will have a plow and wagon-makers 
shop and employ mechanics for that for twenty years; we will have a carpenter and cabinet makers shop 
and employ mechanics for that for 20 years -- we will have at least two school houses and employ 
teachers for at least 20 years; we will build a hospital and furnish a doctor and medicines for twenty 
years; we will build a good house for Pee-Pee-Mox-Mox, and a good house for the Chief of the Cayuse; 
we will build a house for Pee-Pee-Mox-Mox’s son, we will plow and fence ten acres of land for Pee-
Pee-Mox-Mox; we will plow and fence the same for the chief of the Cayuses; we will plow and fence 
five acres for Pee-Pee-Mox-Mox’s son; we propose to do more for him and for his son because he leaves 
his country and goes to another place. We will give him as soon as he goes down to the Dalles for it 
$500, in money - we will give him 3 yoke of oxen, wagon and two plows - we also give him some other 
things which it is not necessary to mention. We give him a salary and also the chief of the Cayuses of 
$500. a year, in money, this to continue for 20 years - the same as is to be given to the Lawyer, the head 

Summarize Young Chief’s position.



chief of the Nez Perces. We give these salaries because they are the head chiefs, and are expected to 
labor for the good of their people, and in the event of the death of the head chief their successors get the 
salaries. Now in addition to these things we will expend fifty thousand dollars in the first and second 
years after the treaty is ratified. This money is to be expended in building houses, opening farms, buying 
teams and wagons and paying persons working for them, and in any way that the President may deem 
best calculated to promote their interests. In addition to this there will be expended for you eight 
thousand/dollars every year for five years, for the next five years six thousand dollars a year, the next 
five years four thousand dollars a year, for the next five years two thousand dollars a year -- this makes 
twenty years, and the amount to be expended one hundred thousand dollars ($100,000). This amount 
will be expended as the President may direct; we should consult you every year as to how you wanted it 
paid -- part in money -- part in goods. You will not be required to go onto this reservation till our chief 
the President and his council sees this paper and says it is good; and we build the houses, the mills, and 
the blacksmith shop. But we want you to allow the white people to come and settle in the country 
anywhere outside of the reservation. The President will have this reservation surveyed and marked off, 
so that every man that has a piece of land will know which is his. You will be allowed to go and catch 
fish and dig roots the same as the whites; and if any of our people do wrong to you you are not to shoot 
them, but to go to the Agent. We expect the chiefs to restrain their young men from doing wrong. We 
have a few goods here for you, those that we give you will be in addition to these payments, we charge 
you nothing for them. I have given you now my heart; I have offered you more than your country is 
worth -- more than you know how to count. How long will it take you to decide? I f you say it is good 
the papers can be arranged tonight, tomorrow they can be signed; we would then give you these goods 
and you could go home with a good heart. We have been here a good many days talking - we are all 
tired; we commenced far apart; it is for you to say now whether we shall come together. This I say to the 
Cayuses, the Walla Wallas & Umatillas - those people are all interested; Pee-Pee-Mox-Mox being the 
first chief I want to hear from him. I have nothing more to say.

Pee-Pee-Mox-Mox said -- The young chief has nothing more to say; he has said all he had to say, as if it 
was I that put obstacles in the way. Our hearts should not be otherwise than one. I have already spoken 
all that I have to say -- I and Gen. Palmer this morning. They have already written all that we have said. 
I spoke this morning about having a little house, a place to sell my cattle on the other side of the 
Columbia where my cattle range for a trading post when the Americans pass. I have nothing to talk 
about; I have only a few words more. I said to Gen. Palmer that I desired permission to get fish there 
while I lived; when I learn that the house is made, (meaning the reservation) then I shall go there: when 
we have settled all things then you have your presents for these Indians. Now that we have made up our 
minds if you think proper you may give us some provisions; sometime tomorrow in the afternoon we 
will go home; you are now tired - that is all I have to say.

Summarize terms of the Cayuse, Walla Walla, and Umatilla reservation.  


Why do you think Stevens and Palmer came back with this offer?



Gen. Palmer Said: - That we have agreed that Pee-Pee-Mox-Mox shall have the privilege of building a 
house at the mouth of the Yakima and catching fish for five years. I should like to have all the chiefs and 
head men of the Umatillas, Cayuses and Walla Wallas and also the name of every man on this paper that 
the President may see every man’s name and know that they have given their consent.
 
Saturday, June 9th
The Council was opened at 2 o’clock P.M. when Gov. Stevens Said
My Friends, Today we are all I trust of one mind. Today we shall finish the business which brought us 
together. Yesterday the Yakamas had not made up their minds fully. Today they and ourselfs agree; the 
papers have been drawn up. A paper for the Nez Perces: they live on one Reservation. A paper for the 
Walla Wallas, Cayuses and Umatillas, they have their Reservation on the Umatilla. And a paper for the 
Yakamas, they have their Reservation. These papers engage us to do exactly what we have promised to 
do.

The money, the payment intended for the Nez Perces, the Walla Wallas, the Cayuses and Umatillas has 
been divided. We have given two parts or a $150,000 to the Walla Walla, Cayuses and Umatillas, We 
have given the Nez Perces three parts or $200,000.

You will not be called according to the paper to move on the Reservation for two or three years: then is 
secured to you your right to fish, to get roots and berries, and to kill game: then your payments are 
secured to you as agreed: then your schools, your shops, and physician and the other things we have 
promised you are secured: then the salaries, the houses and the ten acre farms of your chiefs are secured 
to him.

Then there is another article if any of you get into debt then payments cannot be taken for your debts, 
every Indian must pay his own debts.

Then you promise/next to be friendly with other tribes and the whites.

Last you are to drink no whiskey and do all you can to prevent others doing it: and also those who drink 
whiskey will not be paid their annuities.

I have thus given the substance of the different Treaties. Shall it be read over in detail? You have already 
heard it not once but two or three times. It can be read over Article by Article and the Interpreters can 
state to you whether it is what you are promised. If there is anyone present who wishes to speak let him 
do so before we go on with this business.

Summarize the terms of the treaties as explained by Stevens.



 Monday, June 11th
Council opened at 11 o’clock.

Gov. Stevens said: My children, we have met today for the last time. Every man here present has agreed 
to a treaty in council. 

We all expect that you all will do what you promised to do. We don’t believe you will break your word 
and make us ashamed of you. I don’t believe we shall have to say to the President, "you have promised, 
and then broke your promise."

No! We know that you will keep you word. 

Gov. Stevens: My Brothers, the Treaties have now all been signed. They will be sent to the President. All 
the speeches on both sides will be sent to the President. The President will see that everything has been 
fairly explained and agreed upon between us. He will see that you have all acted like men here.

I think the President will approve what we have done. We will let you know when we hear from him, 
which will be sometime next year.

Thenceforth you will have me for your Great Chief, Mr. Tappan for your Agent, and Mr. Craig for your 
Interpreter.

The Yakamas will have Mr. Bolon for their Agent. The Wallas, Cayuses and Umatillas will look to Gen’l 
Palmer hereafter.

Gen’l Palmer: My brothers, I wish to say a few words before we part. When we came here we didn’t 
know the hearts of your people. We have been together a long time and have talked a great deal. We 
have listened to what you have said, and you have listened to what we have said __________you have 
sometimes been afraid that we were not working for your good. Your willingness to come forward and 
sign the Treaty is evidence that you have decided that we intended to do you good. We have shown you 
our hearts and you have shown us yours. We commenced a long way apart but now we are together. We 
are one. I hope we shall always remain as one and have but one heart.

From this time we expect that we and you will always be at peace. We not only want you to be at peace 
with all whites but we want you to be at peace with yourself. We didn’t come here to divide you or to 
induce one to be against another. Why should you be at war with each other? You may live at separate 
places, but your hearts would be as one and help each other. The cheifs and old men should give good 
council to their young people. The young men should listen to the old men and be advised by them. The 
young people should strive to assist the old people. Take care of them. It is the duty of the old people 
when they see these boys act foolish to council them. It is the duty of all to take care of your women and 
children, furnish them with food and with clothing.

We expect you will all leave this ground with good hearts and if there are any among you that have bad 
hearts, advise them to throw them away. If your people are foolish and do wrong it is your duty as chiefs 
to punish them for it. We shall try and prevent the whites from doing wrong to the Indians, and you must 
prevent your people from doing wrong to the whites.



The Treaty provides that if an Indian steals the property of the whites it may be paid for from the 
annuities. It also provides that if your people steal other tribes it will be paid for in the same way. We 
also provide that if the whites take the property of an Indian it must be paid for. The Agent who is the 
proper person to apply to in case an injury is done you and when any of your people do wrong to the 
whites, then it is the duty of the cheifs to punish the offender. If one does wrong to an individual he is 
not to redress his own wrong but he is to submit it to the chiefs or his council, or to the Agent and abide 
by their decision. It is to be hoped that your people will do no wrong. Let us try and prevent it if we can. 
We expect the chiefs to look to this and if there is any of their people who have stolen property and have 
it on hand it is my heart they should give it up to the Agent, and the Agent will do all he can to return 
your property.

I shall go home with a good heart towards all your people, and I shall be very sorry if I hear your people 
have done wrong. I have nothing more to say at present.

If any of you have anything to say we are ready to listen to you.

Tin-tin-meet-see: I understand you well. We are never the beginners in doing wrong to the whites. All 
Indians here understood well what has been said. When your white children come into this country they 
do things at random. (to the Indians) You have heard all that has been said and now let us go home and 
do right.

Council Adjourned sine die at three o’clock.
We hereby certify the above to be a true record of the proceedings.
SS James Doty Secty. To Treaties in W. Terry.
SS Wm. McKay Secty. To Treaties in O.T.
Approved
Isaac Stevens Gov. & Supt. W.T.
Joel Palmer Supt. Ind. Affairs for O.T.

What are your overall impressions of the treaty council? 



TREATY WITH THE WALLA WALLA, CAYUSE, ETC., 1855. 

June 9, 1855. | 12 Stats., 945. | Ratified Mar. 8, 1859. | Proclaimed Apr. 11, 1859. 

Articles of agreement and convention made and concluded at the treaty-ground, Camp Stevens, 
in the Wall-Walla Valley, this ninth day of June, in the year one thousand eight hundred and fifty-
five, by and between Isaac I. Stevens, governor and superintendent of Indian affairs for the 
Territory of Washington, and Joel Palmer, superintendent of Indian affairs for Oregon Territory, 
on the part of the United States, and the undersigned chiefs, head-men, and delegates of the 
Walla-Wallas, Cayuses, and Umatilla tribes, and bands of Indians, occupying lands partly in 
Washington and partly in Oregon Territories, and who, for the purposes of this treaty, are to be 
regarded as one nation acting for and in behalf of their respective bands and tribes, they being 
duly authorized thereto; it being understood that Superintendent I. I. Stevens assumes to treat 
with that portion of the above-named bands and tribes residing within the Territory of 
Washington, and Superintendent Palmer with those residing within Oregon. 

ARTICLE 1. 

The above-named confederated bands of Indians cede to the United States all their right, title, 
and claim to all and every part of the country claimed by them included in the following 
boundaries, to wit: Commencing at the mouth of the Tocannon River, in Washington Territory, 
running thence up said river to its source; thence easterly along the summit of the Blue 
Mountains, and on the southern boundaries of he purchase made of the Nez Percéés Indians, and 
easterly along that boundary to the western limits of the country claimed by the Shoshonees or 
Snake Indians; thence southerly along that boundary (being the waters of Powder River) to the 
source of Powder River, thence to the head-waters of Willow Creek, thence down Willow Creek 
to the Columbia River, thence up the channel of the Columbia River to the lower end of a large 
island below the mouth of Umatilla River, thence northerly to a point on the Yakama River, 
called Tomah-luke, thence to Le Lac, thence to the White Banks on the Columbia below Priests 
Rapids, thence down the Columbia River to the junction of the Columbia and Snake Rivers, 
thence up the Snake River to the place of beginning: Provided, however, That so much of the 
country described above as is contained in the following boundaries shall be set apart as a 
residence for said Indians, which tract for the purposes contemplated shall be held and regarded 
as an Indian reservation; to wit: Commencing in the middle of the channel of Umatilla River 
opposite the mouth of Wild Horse Creek, thence up the middle of the channel of said creek to its 
source, thence southerly to a point in the Blue Mountains, known as Lees Encampment, thence in 
a line to the head-waters of Howtome Creek, thence west to the divide between Howtome and 



Birch Creeks, thence northerly along said divide to a point due west of the southwest corner of 
William C. McKays land-claim, thence east along hi s line to his southeast corner, thence in a 
line to the place of beginning; all of which tract shall be set apart and, so far as necessary, 
surveyed and marked out for their exclusive use; nor shall any white person be permitted to 
reside upon the same without permission of the agent and superintendent. The said tribes and 
bands agree to remove to and settle upon the same within one year after the ratification of this 
treaty, without any additional expense to the Government other than is provided by this treaty, 
and until the expiration of the time specified, the said bands shall be permitted to occupy and 
reside upon the tracts now possessed by them, guaranteeing to all citizen[s] of the United States, 
the right to enter upon and occupy as settlers any lands not actually enclosed by said Indians: 
Provided, also, That the exclusive right of taking fish in the streams running through and 
bordering said reservation is hereby secured to said Indians, and at all other usual and 
accustomed stations in common with citizens of the United States, and of erecting suitable 
buildings for curing the same; the privilege of hunting, gathering roots and berries and pasturing 
their stock on unclaimed lands in common with citizens, is also secured to them. And provided, 
also, That if any band or bands of Indians, residing in and claiming any portion or portions of the 
country described in this article, shall not accede to the terms of this treaty, then the bands 
becoming parties hereunto agree to reserve such part of the several and other payments herein 
named, as a consideration for the entire country described as aforesaid, as shall be in the 
proportion that their aggregate number may have to the whole number of Indians residing in and 
claiming the entire country aforesaid, as consideration and payment in full for the tracts in said 
country claimed by them. And provided, also, That when substantial improvements have been 
made by any member of the bands being parties to this treaty, who are compelled to abandon 
them in consequence of said treaty, [they] shall be valued under the direction of the President of 
the United States, and payment made therefor. 

Summary of terms in Article 1.



ARTICLE 2. 

In consideration of and payment for the country hereby ceded, the United States agree to pay the 
bands and tribes of Indians claiming territory and residing in said country, and who remove to 
and reside upon said reservation, the several sums of money following, to wit: eight thousand 
dollars per annum for the term of five years, commencing on the first day of September, 1856; 
six thousand dollars per annum for the term of five years next succeeding the first five; four 
thousand dollars per annum for the term of five years next succeeding the second five, and two 
thousand dollars per annum for the term of five years next succeeding the third five; all of which 
several sums of money shall be expended for the use and benefit of the confederated bands 
herein named, under the direction of the President of the United States, who may from time to 
time at his discretion, determine what proportion thereof shall be expended for such objects as in 
his judgment will promote their well-being, and advance them in civilization, for their moral 
improvement and education, for buildings, opening and fencing farms, breaking land, purchasing 
teams, wagons, agricultural implements and seeds, for clothing, provision and tools, for medical 
purposes, providing mechanics and farmers, and for arms and ammunition. 

ARTICLE 3. 

In addition to the articles advanced the Indians at the time of signing this treaty, the United States 
agree to expend the sum of fifty thousand dollars during the first and second years after its 
ratification, for the erection of buildings on the reservation, fencing and opening farms, for the 
purchase of teams, farming implements, clothing, and provisions, for medicines and tools, for the 
payment of employes, and for subsisting the Indians the first year after their removal. 

ARTICLE 4. 

In addition to the consideration above specified, the United States agree to erect, at suitable 
points on the reservation, one saw-mill, and one flouring-mill, a building suitable for a hospital, 

Summary of Article 2



two school-houses, one blacksmith shop, one building for wagon and plough maker and one 
carpenter and joiner shop, one dwelling for each, two millers, one farmer, one superintendent of 
farming operations, two school-teachers, one blacksmith, one wagon and plough maker, one 
carpenter and joiner, to each of which the necessary out-buildings. To purchase and keep in 
repair for the term of twenty years all necessary mill fixtures and mechanical tools, medicines 
and hospital stores, books and stationery for schools, and furniture for employéés. 

The United States further engage to secure and pay for the services and subsistence, for the term 
of twenty years, [of] one superintendent of farming operations, one farmer, one blacksmith, one 
wagon and plough maker, one carpenter and joiner, one physician, and two school-teachers. 

ARTICLE 5. 

The United States further engage to build for the head chiefs of the Walla-Walla, Cayuse, and 
Umatilla bands each one dwelling-house, and to plough and fence ten acres of land for each, and 
to pay to each five hundred dollars per annum in cash for the term of twenty years. The first 
payment to the Walla-Walla chief to commence upon the signing of this treaty. To give to the 
Walla-Walla chief three yoke of oxen, three yokes and four chains, one wagon, two ploughs, 
twelve hoes, twelve axes, two shovels, and one saddle and bridle, one set of wagon-harness, and 
one set of plough-harness, within three months after the signing of this treaty.  
To build for the son of Pio-pio-mox-mox one dwelling-house, and plough and fence five acres of 
land, and to give him a salary for twenty years, one hundred dollars in cash per annum, 
commencing September first, eighteen hundred and fifty-six.  
The improvement named in this section to be completed as soon after the ratification of this 
treaty as possible.  
It is further stipulated that Pio-pio-mox-mox is secured for the term of five years, the right to 
build and occupy a house at or near the mouth of Yakama River, to be used as a trading-post in 
the sale of his bands of wild cattle ranging in that district: And provided, also, That in 

Summary of Article 3 and Article 4



consequence of the immigrant wagon-road from Grand Round to Umatilla, passing through the 
reservation herein specified, thus leading to turmoils and disputes between Indians and 
immigrants, and as it is known that a more desirable and practicable route may be had to the 
south of the present road, that a sum not exceeding ten thousand dollars shall be expended in 
locating and opening a wagon-road from Powder River or Grand Round, so as to reach the plain 
at the western base of the Blue Mountain, south of the southern limits of said reservation. 

ARTICLE 6. 

The President may, from time to time at his discretion cause the whole or such portion as he may 
think proper, of the tract that may now or hereafter be set apart as a permanent home for those 
Indians, to be surveyed into lots and assigned to such Indians of the confederated bands as may 
wish to enjoy the privilege, and locate thereon permanently, to a single person over twenty-one 
years of age, forty acres, to a family of two persons, sixty acres, to a family of three and not 
exceeding five, eighty acres; to a family of six persons and not exceeding ten, one hundred and 
twenty acres; and to each family over ten in number, twenty acres to each additional three 
members; and the President may provide for such rules and regulations as will secure to the 
family in case of the death of the head thereof, the possession and enjoyment of such permanent 
home and improvement thereon; and he may at any time, at his discretion, after such person or 
family has made location on the land assigned as a permanent home, issue a patent to such 
person or family for such assigned land, conditioned that the tract shall not be aliened or leased 
for a longer term than two years, and shall be exempt from levy, sale, or forfeiture, which 
condition shall continue in force until a State constitution, embracing such land within its limits, 
shall have been formed and the legislature of the State shall remove the restriction: Provided, 
however, That no State legislature shall remove the restriction herein provided for without the 
consent of Congress: And provided, also, That if any person or family, shall at any time, neglect 
or refuse to occupy or till a portion of the land assigned and on which they have located, or shall 

Summary of Article 5.



roam from place to place, indicating a desire to abandon his home, the President may if the 
patent shall have been issued, cancel the assignment, and may also withhold from such pe rson or 
family their portion of the annuities or other money due them, until they shall have returned to 
such permanent home, and resumed the pursuits of industry, and in default of their return the 
tract may be declared abandoned, and thereafter assigned to some other person or family of 
Indians residing on said reservation: And provided, also, That the head chiefs of the three 
principal bands, to wit, Pio-pio- mox-mox, Weyatenatemany, and Wenap-snoot, shall be secured 
in a tract of at least one hundred and sixty acres of land. 

ARTICLE 7.  
The annuities of the Indians shall not be taken to pay the debts of individuals. 

ARTICLE 8. 

The confederated bands acknowledge their dependence on the Government of the United States 
and promise to be friendly with all the citizens thereof, and pledge themselves to commit no 
depredation on the property of such citizens, and should any one or more of the Indians violate 
this pledge, and the fact be satisfactorily proven before the agent, the property taken shall be 
returned, or in default thereof, or if injured or destroyed, compensation may be made by the 
Government out of their annuities; nor will they make war on any other tribe of Indians except in 
self-defense, but submit all matter of difference between them and other Indians, to the 
Government of the United States or its agents for decision, and abide thereby; and if any of the 
said Indians commit any depredations on other Indians, the same rule shall prevail as that 
prescribed in the article in case of depredations against citizens. Said Indians further engage to 
submit to and observe all laws, rules, and regulations which may be prescribed by the United 
States for the government of said Indians. 

Summary of Article 6



ARTICLE 9. 

In order to prevent the evils of intemperance among said Indians, it is hereby provided that if any 
one of them shall drink liquor, or procure it for others to drink, [such one] may have his or her 
proportion of the annuities withheld from him or her for such time as the President may 
determine. 

ARTICLE 10. 

The said confederated bands agree that, whenever in the opinion of the President of the United 
States the public interest may require it, that all roads highways and railroads shall have the right 
of way through the reservation herein designated or which may at any time hereafter be set apart 
as a reservation for said Indians. 

ARTICLE 11. 

This treaty shall be obligatory on the contracting parties as soon as the same shall be ratified by 
the President and Senate of the United States.  
In testimony whereof, the said I. I. Stevens and Joel Palmer, on the part of the United States, and 
the undersigned chiefs, headmen, and delegates of the said confederated bands, have hereunto set 
their hands and seals, this ninth day of June, eighteen hundred and fifty-five. 

Isaac I. Stevens, [L. S.]  
Governor and Superintendent Washington Territory.  
Joel Palmer, [L. S.]  
Superintendent Indian Affairs, O. T.  
Pio-pio-mox-mox, his x mark, head chief of Walla-Wallas. [L. S.]                                         
Meani-teat or Pierre, his x mark. [L. S.]  
Weyatenatemany, his x mark, head chief of Cayuses. [L. S.]                                                  
Wenap-snoot, his x mark, head chief of Umatilla. [L. S.]                                               

Summary of Article 8.



Steachus, his x mark. [L. S.]  
Howlish-wampo, his x mark. [L. S.]  
Five Crows, his x mark. [L. S.]  
Stocheania, his x mark. [L. S.]  
Mu-howlish, his x mark. [L. S.]  
Lin-tin-met-cheania, his x mark. [L. S.]  
Petamyo-mox-mox, his x mark. [L. S.]  
Watash-te-waty, his x mark. [L. S.]  
She-yam-na-kon, his x mark. [L. S.]  
Qua-chim, his x mark. [L. S.]  
Te-walca-temany, his x mark. [L. S.]  
Keantoan, his x mark. [L. S.]  
U-wait-quaick, his x mark. [L. S.]  
Tilch-a-waix, his x mark. [L. S.]  
La-ta-chin, his x mark. [L. S.]  
Kacho-rolich, his x mark. [L. S.]  
Kanocey, his x mark. [L. S.]  
Som-na-howlish, his x mark. [L. S.]  
Ta-we-way, his x mark. [L. S.]  
Ha-hats-me-cheat-pus, his x mark. [L. S.]  
Pe-na-cheanit, his x mark. [L. S.]  
Ha-yo-ma-kin, his x mark. [L. S.]  
Ya-ca-lox, his x mark. [L. S.]  
Na-kas, his x mark. [L. S.]                                                                                                            
Stop-cha-yeou, his x mark. [L. S.]                                                                                                      
He-yeau-she-keaut, his x mark. [L. S.]                                                                                           
Sha-wa-way, his x mark. [L. S.]                                                                                                     
Tam-cha-key, his x mark. [L. S.]                                                                                                     
Te-na-we-na-cha, his x mark. [L. S.]                                                                                         
Johnson, his x mark. [L. S.]                                                                                                          
Whe-la-chey, his x mark. [L. S.] 

 
Signed in the presence of— — 

James Doty, secretary treaties.  
Wm. C. McKay, secretary treaties.  
C. Chirouse, O. M. I. 
A. D. Pamburn, interpreter.  
John Whitford, his x mark, interpreter.  
Mathew Dofa, his x mark, interpreter.  
William Craig, interpreter.  



James Coxey, his x mark, interpreter.  
Patrick McKenzie, interpreter.  
Arch. Gracie, jr., brevet second lieutenant, Fourth Infantry. R. R. Thompson, Indian agent.  
R. B. Metcalfe, Indian sub-agent. 

How does the treaty compare to your understanding of the agreements made at the treaty 
council?


What are the implications of half of the interpreters being illiterate?


Who is feeding what?  What rights are being maintained?
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